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St. Thomas Aquinas,
“That All Things Are Directed to One

End, Which Is God,”

from the Summa contra Gentiles

St. Thomas \3:::.:, (1225-1274), the author of the Summa Theologic:
was the greatest Q A\E medieval philosophers and theologians. He has ?ﬁw
since 1879 the official philosopher of the Roman Catholic Church.

That All Things Are Directed to One End, Which [s God

From the foregoing it is clear that all things are directed t 1
as their last end. oo et
. For if nothing tends to something as its end cxcept in so far as this
is mccm it follows that good, as such, is an o.:n_. Oozmc.n_:n::,,\. that
which is the supreme good is supremely the end of all. Now there mm
WE M__F a_mcvzwin good, namely God, as we have shown in the First
QMM ,.um HMMMMMMM.&_ things are directed to the highest good, namely

Again. That which is supreme in any genus is the cause of everything in
that genus.* Thus fire which is supremely hot is the cause of _HS.M in
other bodies. Therefore the supreme good, namely God, is the n.m:wn
of mooasmmm in all things good. Therefore He is the nm:mm‘ of every end
being an end, since whatever is an end is such in so far as it is wooﬁ_
Now the cause that a thing is so is itself more so.* Therefore God _v
supremely the end of all things.

Further. In every genus of causes, the first cause is more a cause
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.than the sccond cause, since the second cause 1$ not a cause save
through the first. Therefore that which is the first cause in the order

of final causes must needs be more the final cause of cach thing than

" the proximate final cause. Now God is the first cause in the order of
% final causes, for He is supreme in the order of good things. Therefore
He is the end of cach thing more cven than any proximate end.

Morecover. In all ordered ends the last must nceds be the end of

- each preceding end. Thus if a potion be mixed to be given to a sick

man, and is given to him that he may be purged, and he be purged
that he may be lowered, and lowered that he may be healed, it follows
that health is the end of the lowering, and of the purging, and of those
that precede. Now all things are ordered in various degrees of goodness
to the one supreme good, which is the cause of all goodness; and so,
since good has the nature of an end, all things are ordered under God
as preceding ends under the last end. Therefore God must be the end

Furthermore. The particular good is directed to the common good
as its end, for the being of the part is for the sake of the being of the
whole.* So it is that the good of the nation is more godlike than the good
of one man.’ Now the supreme good, namely God, is the common good,
since the good of all things depends on Him; and the good, whereby
each thing is good, is the particular good of that thing, and of those
that depend thercon. Therefore all things are directed to one good,
namely God, as their end.

Again. Order among ends is consequent on the order among agents.
For just as the supreme agent moves all second agents, so all the ends
of second agents must be directed to the end of the supreme agent,
since whatever the supreme agent does, it does for its own end. Now
the supreme agent is the active principle of the actions of all inferior
agents, by moving all to their actions, and conscquently to their ends.
Hence it follows that all the ends of second agents arc ordered by the
first agent to its own end. Now the first agent in all things is God, as
we proved in the Second Book.® And His will has no other end but
His own goodness, which is Himself, as we showed in the First Book.”

4. Aristotle, Polit,, 1, 4 (12542 9).

5. Aristotle, Eth., 1, 2 (1094b 9) [p. 17 of this volume. Eds.).
6. C. G, 11, 15.

7. C. G, 1,74




34 Life and Death

Therefore all things, whether they were made by Him immediately,
or by means of sccondary causes, are ordered to God as their end,
But this applies to all things, for, as we proved in the Second Book,"
there can be nothing that has not its being from Him. Therefore all
things are ordered to God as their end.

Morcover. The last end of every maker, as such, is himself, for what
we make we use for our own sake; and if at any time a man make a
thing for the sake of something clse, it is referred to his own good,
whether his use, his pleasure, or his virtue. Now God is the producing
cause of all things: of some immediately, of others by means of other
causes, as we have explained above.” Therefore He is the end of all
things.

And again. The end holds the primary place among causes, and it
is from it that all other causes derive their actual causality; since the
agent does not act except for the end, as was proved." Now it is due
to the agent that the matter is brought to the actuality of the form,
and therefore the matter is made actually the matter, and the form is
made the form, of this particular thing, through the agent’s action, and
conscquently through the end. The later end also is the cause that the
preceding end is intended as an end; for a thing is not moved towards
a proximate end except for the sake of the last end. Therefore the last
end is the first cause of all. Now it must necessarily befit the First
Being, namely God, to be the first cause of all, as we proved above."
Thercfore God is the last end of all.

Hence it is written (Prov. xvi. 4): The Lord hath made all things for
himself} and (Apoc. xxii. 13), 1 am Alpha and Omega, the first and the last.

How God Is the End of Things

It remains to ask how God is the end of all things. This will be made
clear from what has been said.
For He is the end of all things, yet so as to precede all in being.'

8. C. G, 1 15,

9. Ibid.

10. Ch. 2 [not included in this volume. Eds.].
1. C G, 1115,

12. C. G.. 1, 13.
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Now there is an end which, though it holds the first place in causing
o far as it is in the intention, is nevertheless last in exceution. This

applies to any end which the agent cstablishes by his action. Thus the
[

aidhysician by his action establishes health in the sick man, which is

nevertheless his end. There is also an end which, just as it v._.nncaom
n causing, so also docs it precede in being. Thus, m_.ﬁ which o:.c
stends to acquire by onc’s motion or action is said to be one's
.nd. For instance, fire secks to reach a higher place by its movement,
and the king seeks to take a city by fighting. >nno:=:m_<.. Q.oa._m
the end of things as something to be obtained by cach thing in its
own way. o .

" Again. God is at once the last end of things and the :ﬂm.n agent, as
“we have shown."? Now the end effected by the agent’s action cannot
be the first agent, but rather is it the agent’s cffect. God, 93.29.@,
cannot be the end of things as though He were something cffected,
‘but only as something already existing and to be mnn::nn._. .

Further. If a thing act for the sake of something already in existence,

- and if by its action some result ensue, then something through the

agent’s action must accruc to the thing for the ms_.ﬁ of which .:. acts;
and thus soldiers fight for the cause of their captain, to whom victory
accrues, which the soldiers bring about by their actions. 29<. :ca::.m
can accrue to God from the action of anything sﬁ_zﬁne..mﬁ since _wrm
goodness is perfect in every way, as we proved in the First moow. [t
follows, then, that God is the end of things, not as meQ:Em n..aam
or effected by them, nor as though He obtained something from things,
but in this way alone, that He is obtained by them.

Morcover. The effect must tend to the end in the same way as the
agent acts for the end. Now God, who is the first agent o*u all things,
does not act as though He gained something by His action, but as
bestowing something thereby; since He is not in _uoﬂ.a_:wm_:% so that
He can acquire something, but solcly in perfect actuality, whercby He
is able to bestow. Things therefore are not ordered to God as to an
end to which something will be added; they are ordered to Him to
obtain God Himself from Him according to their measure, since He

is their end.

13. [*That All Things Are Dirccted .. ." Eds.|
14. C. G., 1. 371t
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That All Things Tend to be Like unto God

From mrm fact that they acquire the divine goodness, creatures are
made like unto God. Therefore, if all things tend to Q,ca as their _MZM
c:.a., $0 as to acquire His goodness,"” it follows that the last end A,um
things is to become like unto God.

Morcover. The agent is said to be the end of the effect in so far as

the effect tends to be like the agent; and hence it is that the form of

N\Nw generator s the end of the act of generation.'® Now God is the end of
things in such wise as to be also their first producing nn:wm Therefore
all things tend to a likeness to God, as their last end. o o
B Again. Things give evidence that they naturally desire to be,'"? so that
if any are corruptible, they naturally resist no_.,acvném m:m H,n.:m to
where they can be safeguarded, as the fire tends :ﬁémw% and earth
acé:u. ards. Now all things have being in so far as they are like God
&Ec is sclf-subsistent being, since they are all beings only by partici m.,
tion. Therefore all things desire as their last end to be like mwoﬁ_ P

. Further. All creatures are images of the first agent, namel .Qom
since the agent produces its like."* Now the pertection of m:.::mmn nw:w??‘
in _.n_u_.omoi_.:m the original by a likeness to it, for this is why an _Bf
is made. Therefore all things exist for the purpose of : a
likeness to God, as for their last cnd.
. Again. Each thing by its movement or action tends to some good as
its n:ﬁ_ as was proved above.'” Now a thing partakes of good in so far
as it is like to the first goodness, which is God. Therefore all things

M

ww %n_m movements and actions, tend to a likeness to God as to their
ast end, .

acquiring a

That to Know God Is the End of Every Intellectual Substance

ch.. sceing that all creatures, even those that are devoid of reason
arc directed to God as their last end, and that all reach this end in mm
far as they have some share of a likeness to Him, the intellectual
creature attains to Him in a special way, namely, through its proper

15. Ch. 18. [“How God Is the End of Things” Eds.).
16. Aristotle, Phys., H, 7 (198a 26).

17. Aristotle, Eth., 1X, 7 (1168a 5); 9 (1170a 26).

18. Aristotle, De Gener., 1, 7 (324a 11).

19. Ch. 16 [not included in this volume. Eds.].
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operation, by understanding Him. Conscquently this must be the end
of the intellectual creature, namely, to understand God.
. . Por, as we have shown above,” God is the end of each thing, and
- ‘hence, as far as it is possible to it, each thing intends to be united to
" God as its last end. Now a thing is more closcly united to God by
reaching in a way to the very substance of God; which happens when
_ .jtknows somcthing of the divine substance, rather than when it reaches
P " 35 a divine likeness. Therefore the intellectual substance tends to the
~knowledge of God as its last end.
_ Again. The operation proper to a thing is its end, for it is its second
perfection; so that when a thing is well conditioned for its proper
operation it is said to be fit and good. Now understanding is the proper
operation of the intellectual substance, and consequently is its end.
Therefore, whatever is most perfect in this operation is its last end;
and especially in those operations which are not directed to some
product, such as understanding and sensation. And since operations
of this kind take their species from their objects, by which also they
arc known, it follows that the more perfect the object of any such
operation, the more perfect is the operation. Consequently to under-
~stand the most perfect intelligible, namely God, is the most perfect in
_the genus of the operation which consists in understanding. Therefore
" to know God by an act of understanding is the last end of every
intellectual substance.
" Someone, however, might say that the last end of an intellectual
substance consists indeed in understanding the best intelligible object,
but that what is the best intelligible for this or that intellectual substance
is not absolutely the best intelligible; and that the higher the intellectual
substance, the higher is its best intelligible. So that possibly the supreme
" intellectual substance has for its best intelligible object that which is
best absolutely, and its happiness will consist in understanding God;
whereas the happiness of any lower intellectual substance will consist
in understanding some lower intelligible object, which however will be
the highest thing understood by that substance. Especially would it
scem not to be in the power of the human intellect to understand that
which is absolutely the best intelligible, because of its weakness; for it
is as much adapted for knowing the supreme intelligible as the onl’s
eye for seeing the sun.”'

20. [“That All Things Are Dirccted .. ." tds.|
21. Aristotle, Metaph., 1 a, 1 (993b 9).
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38 Life and Death

Nevertheless it is evident that the end of any intellectual substance,
even the lowest, is to understand God. For it has been shown above
that God is the last end towards which all things tend.” And the human
intellect, although the lowest in the order of intelligent substances, is
superior to all that are devoid of understanding. Since then a more
noble substance has not a less noble end, God will be the end also of
the human intellect. Now every intelligent being attains to its last end
by understanding it, as we have proved. Therefore the human intellect
attains to God as its end, by understanding Him.

Again. Just as things devoid of intellect tend to God as their end by
way of assimilation, so do intellectual substances by way of knowledge,
as clearly appears from what has been said. Now, although things
devoid of reason tend towards a likcness to their proximate causes,
the intention of nature does not rest there, but has for its end a likencss
to the highest good, as we have proved,” although they are able to
attain to this likeness in a most imperfect manner. Therefore, however,
little be the knowledge of God to which the intellect is able to attain,
this will be the intelleet's last end, rather than a perfect knowledge of
lower intelligibles.

Morcover. Everything desires most of all its last end. Now the human
intellect desires, loves and enjoys the knowledge of divine things, al-
though it can grasp but little about them, more than the perfect knowl-
cdge which it has of the Jowest things. Therefore man’s last end is to
understand God in some way.

Further. Everything tends to a divine likeness as its own end. There-
forc a thing's last end is that whereby it is most of all like God.
Now the intellectual creature is especially likened to God in that it is
intellectual, since this likeness belongs to it above other creatures, and
includes all other likenesses. And in this particular kind of likeness it
is more like God in understanding actually than in understanding
habitually or potentially, because God is always actually understanding,
as we proved in the First Book.” Furthermore, in understanding actu-
ally, the intellectual creature is especially like God in understanding
God; for by understanding Himself God understand all other things,

22. [*That All Things Are Directed . . .” Eds.]
23. [*That All Things Tend to Be Like unto God™ Eds.|
24. C. G, |, 56.
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‘&m we proved in the First Book.” \_,:c‘,ﬁo_‘c? the last end of every
intellectual substance is to understand God. ke
Again. That which is lovable only because of another _m. o,,.ﬁ ¢ ﬁ
.m». that which is lovable for its own sake u_o_.?.” because we n..,_d.wo, mc
4 ‘on indefinitely in the appetite of nature, since then .:n,E.F.v rﬂ_.r
would be in vain, for it is impossible to pass through :_‘, ::,:_Er. m_:._s r_q
~ of things. Now all practical mcmo:wom, »__.ﬂw..rﬂ_,g powers u‘? ww:a ¢ cﬁcw
for the sake of something clse, since Ena.ﬁa is not rqom n_,mn,ﬁ o
. work. But speculative scicnces are _o,.”mw_o for H_..m:. own sa m. _CM H_n;
end is knowledge itself. Nor can we ?.a any action in human li n_ Cw.
is not dirccted to some other end, with &n exception of mvwnw ﬂ:gm
consideration. For even playful actions, which scem to be mw_c:n.s M_H MM«
“any purpose, have some end duc to them, namely 9& e ::1 m:._ 2y
be relaxed, and that thereby we may afterwards become more e
studious occupations; or otherwise we m_:EE m_?ém have ﬁm_co M &5%.“
if play were desirable for its own sake, and this is unr easona nm.. , %Mow -
ingly, the practical arts are directed to the mcnwc_maﬁ wzm_ ~_29m "
every human operation, to intellectual speculation, as 1ts Q_M_. Now, "
all sciences and arts that are mutually o&ﬁna., the last en m..‘ro_.,:v_ u
belong to the one from which others take their .Ev_nm and _,u_:.:w_n r_m
Thus the art of sailing, to which belongs the ship’s ._u:_.gw% :.:Mw M
its use, provides rules and principles to the art of m_:v-_u..b_, ing. ,
such is the relation of first philosophy to o&ﬁ mvm.n:_um:a. mn_oﬂonm,
for all others depend thereon, since they %:.E.o z.ﬁ:. principles _,omn
it, and are directed by it in defending those principles; M_:n_O Em_.mo,\.oﬁn
first philosophy is wholly directed to m:w .w:oi._oamm. m:,r c*.. AmLm
last end, and is conscquently nu:oa. the divine science.”™ T .SM ore ! Wr
knowledge of God is the last end of all human knowledge .E. activ 5&
Furthermore. In all mutually ordered agents and movers, the o:a
of the first agent and mover must be ﬁrm end of all, m,,.nd as the M_z,
of the commander-in-chief is the end of all 2_5‘ are mo_».__n::m under
"~ him. Now of all the parts of man, the E:.W:oon is the _:mr.mmﬁ Bo<.n.r
e for it moves the appetite, by proposing its oEﬂaZO it; and the :.:.n:nnﬂm
appetite, or will, moves the sensitive appetites, namcly E.o _.a.mm.n_onr
and concupiscible. I1ence it is that we do not obey Eo concupiscen :
unless the will command; while the sensitive appetite, when the wi

25. C. G.. 1,49,
26. Aristotie, Metaph., 1, 2 (983a 6).
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has given its consent, moves the body. Therefore the end of the intellect
is the end of all human actions. Now the intellect’s end and good are the
true,” and its last end is the first truth. Therefore the last end of the
whole man, and of all his deeds and desires, is to know the first truth,
namely, God,

Morcover. Man has a natural desire to know the causes of whatever
he sees; and so through wondcring at what they saw, and not knowing
its cause, men first began to philosophize, and when they had discovered
the cause they were at rest. Nor do they cease inquiring until they
come to the first cause; and then do we deem ourselves 1o know perfectly
when we know the first canse.” Therefore man naturally desires, as his
last end, to know the first cause. But God is the first cause of all things.
Therefore man’s last end is to know God.

Besides. Man naturally desires to know the cause of any known
cffect. But the human intellect knows universal being. Therefore it
naturally desires to know its cause, which is God alone, as we proved
in the Second Book.?” Now one has not attained to onc’s last end until
the natural desire is at rest. Therefore the knowledge of any intclligible
object is not enough for man’s happiness, which is his last end, unless
he know God also, which knowledge terminates his natural desire as

his last end. Therefore this very knowledge of God is man’s last end,

Further. A body that tends by its natural appetite to its place is
moved all the more vehemently and rapidly the nearer it approaches
its end. Hence Aristotle proves that a natural straight movement cannot
be towards an indefinite point, because it would not be more moved
afterwards than before.”® Hence that which tends more vehemently to
a thing afterwards than before is not moved towards an indefinite
point but towards something fixed. Now this we find in the desire of
knowledge, for the more one knows, the greater one’s desire to know.
Consequently, man’s natural desire in knowledge tends to a definite

end. This can be none other than the highest thing knowable, which
is God. Therefore the knowledge of God is man’s last end.

Now the last end of man and of any intelligent substance is called
happiness or beatitude, for it is this that every intellectual substance

27. Aristotle, Eth., VI, 2 (1139a 27).
28. Aristotle, Metaph., 1, 3 (983a 25).
29. C. G, 11, 15,

30. De Caelo, 1, 8 (277a 18).
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A es as its last end, and for its own sake alone. ‘—,.rcz“::.c the last
,mn!momn_, happiness of any intellectual substance is to _m:cé God.
b ence wﬂm m..mm (Matt. v. 8): Blessed are the clean of heant, for they shall
\ H‘_Qm“n.nm”a (Fo. xvii. 3): This is eternal \.N.\m.. S.E. they may ?,::w ﬁm,n...z:.
oy tre God. Aristotie himself agrees with this _E_ﬁ:ni when he says

mﬂ&h Hﬁ:ﬁeﬂ_.:::io happiness is speculative, and this with regard 10 the
N a i S d

. 3
highest object of speculation.

,bm& Happiness Consist in an Act of the Will?

) . . .- . Oﬁ
‘Since the intellectual substance attains to God by m:mu ovm__wzﬂﬂﬂm %m:
t of 'standing but also by an act of the will,
nly by an act of understan an act of the Wil, through
siri i i d through delighting in Him,
desiring and loving Him, an delighting in Him, someonc
i i ‘ 's last end and ultimate happine Sists, ne
might think that man’s . : . ppiness consiss,
i i in loving Him, or in some¢ o
in knowing God, but in : 1 some other dct 0] the WL
im; ially since the object of the wi good,
towards Him; [1] especia L e oo
vhi end, whereas the true, which
which has the nature of an end, : : . s the object
i 3 ature of an end except in so far as it 4
the intellect, has not the nature i rasita
Mvmmu good a::wqﬁ.o_.n, scemingly, man does not attain Mﬂ his last ¢nd
by an act of his intellect, but rather .3 an act of _.=w wi a et i
[2] Further. 'The ultimate perfection of operation is de .m% rn:nm
perfects operation as beauty perfects youth, as the E.:_Omonrﬁ.mu%m. Hmmmw
if the last end be a perfect operation, it would seem that it must cor
in an act of the will rather than of Em._:%_mmom. e <o that i
i i ntly is desired for its own , :
[3] Again. Delight appare . Fits own sake, so tha
i irec . e of something else; for it is silly s
is never desired for the sake o . 3 fc lly o
anyone why he sceks to be delighted. ZAWG m:m is a nc:a_.%ﬂg cmowo
ultimate end, namely, that it be sought for its own sake. r ozp.?rm
seemingly, the last end consists in an act of the will rather than o
b
intellect. . . N .
[4] Moreover. All agree in their desire of the last end, for it Mm a Muﬂ:ﬂ
desire. But more people seek delight than _Sos._mamm. Therefore delig
would scem to be the last end rather ﬁ_z:w _So_s.‘._ar ge. ot the
; :. The will is seemingly a higher pow
5] Furthermore. The will i y ghor power (han e
i > wi the intellect to its act; since ]
intellect, for the will moves . . : o
wills Zm intellect considers by an act what he holds by a habit. The
7y

31. Eth, X, 7 (11772 18).
32. Eth, X, 4 (1174b 31).



42
Life and Death

m_c_ﬁ seemingly the
the intellect. Therefore
beatitude. oo Mm“”q.&o? it ,ﬁ.:__n_ scem that the last end, which is
But thiy o _ua. n__: E_, mwﬁ of the 5__, rather than of the intellect.
For st F%E:mmﬁ.w shown to be _Sﬁc.mm_.zn.
must needs becr m—,mn_m.ﬁrn:ﬂ_,wnﬁ. good of the intellectual nature, it
proper therety, N, :.:.n r.v,::: nature according to that which is
bat s i o things ,__m?.:a IS not proper to the intellectual nature,
This diversity :9.«., w. Ec.m: it is Nozza.a_{nnmn_w in diverse things.
et o, _,.:chq_ca_mmew_)ﬁ arises from the fact that things arc diversely
2 natural appetit 5 .3 things wholly »_c.<oE of knowledge have cs_w~
sensitive st “.Sm_o,mm ﬂ.:: _Eﬁw a mw:m_:.sw knowledge have also a
arc comormme Ew i erw .F.r the _Zm.n&_n and concupiscible appetites
an apperte Eo,noao ose which have intellectual knowledge have also
therelore. ol o 7“:8 ﬁw that r:@i&mﬂ namely, the will. The will,
nature, bt oty m :m._m ah appetite, is not proper to the intellectual
other hand, e 58% ar as it is dependent on the intellect. On the
Therefore, beatitay. ect r_m in itself proper to the intellectual nature.
in an ot o ::c__%M wﬁm_:ﬁm consists principally and essentially
Again. I ol o c ,_ _..: er than in an act of the will,
natusally prior rs that are moved by their objects, the object is
orior ot Eos&_oumg,m. of those powers, even as the mover js naturally
the appetible cbyent , :.:m moved. Zoé the will is such a power, for
naturally prios o oo mSEm the appetite. Therefore the will's object is
every ace Therafor ct, and nozmm@:n:ﬁ_% its first object precedes its
€ an act of the will cannot be the first thing willed

But this is 1l b
s the last end, whi i i
- f ich is beatitude Ther i
. d . efor bt
er—S:Omm cannot be the very act of the will, © beatitude or

Besides. In ho W
. all . 2 i
thos powers which are able to reflect on their acts

their act must fi : :

is brought t6 cnm m_,ﬂ_w_m“‘c: some oﬁ.rmn. A.ugmo.r and afterwards the power
understands. we m; v own .“_2,. For if Ea intellect understands that it
thing, and thar mmn_..s Z%,v.o,wm first that it understands some particular
very act of ::n_o_.ms:%n s :< m:n_ﬁ.ms.smm that it understands; for this
an object, Henee oEﬁEmw which the :ﬁ.c:aQ understands, must have
first thing understood r ﬂn ::._2 go on forever, or if we come to some
some intelligible thiy , M is will not be an act of understanding, but
be the very et of smzm. :cz,_o same way, the first thing willed cannot
thing wille] by an ::n._w.mu ut must _u.m some other good. Now the first
it is for its Sike thon s.pm.f.”.___ nature is cﬁ::c.aa or happiness; because
cannot consist in an c(m_ﬂ_J msr_“m”.ﬁ.cn we will. Therefore happiness

action of the will is more noble than the action of
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Further. The truth of a thing’s naturc is derived from those things
which constitute its substance; for a true man differs from a man in a
picture by the things which constitute man’s substance. Now falsc
happiness does not differ from true in an act of the will; because,
whatever be proposed to the will as the supreme good, whether truly
or falscly, it makes no difference to the will in its desiring, loving, or
enjoying that good: the difference is on the part of the intellect, as to
whether the good proposed as supreme be truly so or not. Therefore
beatitude or happiness consists cssentially in an act of the intcllect
rather than of the will.

Again. If an act of the will were happiness itself, this act would be
an act either of desire, or love, or delight. But desire cannot possibly
be the last end. For desire implies that the will is tending to what it
has not yet; and this is contrary to the very notion of the last end.—
Nor can love be the last end. For a good is loved not only while it is
in our possession, but even when it is not, because it is through love
that we seck by desire what we have not; and if the love of a thing we
possess is more perfect, this arises from the fact that we possess the
good we love. It is one thing, thercfore, to possess the good which is

our end, and another to love it; for love was imperfect before we
possessed the end, and perfect after we obtained possession.—Nor
again is delight the last end. For it is possession of the good that causes
delight, whether we are conscious of possessing it actually, or call to
mind our previous possession, or hope to possess it in the future.
Thercfore delight is not the last end.—Therefore no act of the will
can be happiness itself essentially.

Furthermore. 1f delight were the last end, it would be desirable for
its own sake. But this is not true. For the desirability of a delight
depends on what gives rise to the delight, since that which arises from
good and desirable operations is itself good and desirable, but that
which arises from evil operations is itself cvil and to be avoided. There-
fore its goodness and desirability are from something else, and conse-
quently it is not itself the last end or happiness.

Morcover. The right order of things agrees with the order of nature,
for in the natural order things are ordered to their end without any
error. Now, in the natural order delight is for the sake of operation,
and not conversely. For it is to be observed that nature has joined
delight with those animal operations which are clearly ordered to neces-
sary ends: for instance, to the use of food that is ordered o the
preservation of the individual, and to sexual matters, thatare appointed
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for one would not build a house but for that purpose, and consequently
: Z we must include this in the definition of a house, if the definition is
. " ,t0 be perfect. On the other hand, the perfection that conduces to the
;m@ﬂ&@m of a house is both that which is directed to the completion of
the species, for instance, its substantial principles; and also that which
conduces to the preservation of the specices, for instance, the buttresses
awhich are made to support the building; as well as those things which
* make the house more fit for use, for instance, the beauty of the house.
Accordingly, that which is the perfection of a thing, considered as
already having its species, is its end; as the end of a house is to be a
_dwelling. Likewisc, the operation proper to a thing, its usc, as it were,
is its end. On the other hand, whatever perfects a thing by conducing
= to its species is not the end of that thing; in fact, the thing itself is its
end, for matter and form are for the sake of the specics. For although
the form is the end of generation, it is not the end of the thing already
generated and having its species, but is required in order that the
specics be complete. Again, whatever preserves the thing in its species,
such as health and the nutritive power, although it perfects the animal,
is not the animal’s end, but vice versa. And again, whatever adapts a
thing for the perfection of its proper specific operations, and for the
casier attainment of its proper end, is not the end of that thing, but
vice versa; for instance, a man's comeliness and bodily strength, and
the like, of which the Philosopher says that they conduce 1o happiness
instrumentally.”>—Now delight is a perfection of operation, not as
though operation were directed thereto in respect of its species, for
thus it is directed to other ends (thus, cating, in respect of its species,
is directed to the preservation of the individual); but itis like a perfection
that is conducive to a thing’s specics, since for the sake of the delight
we perform more attentively and becomingly an operation we delight
in. Hence the Philosopher says that delight perfects operation as beauty
perfects youth,” for beauty is for the sake of the one who has youth and
not vice versa.

Nor is the fact that men seek dclight not for the sake of something
clse but for its own sake a sufficient indication that delight is the last
end, as the third objection argued. Because delight, though it is not the
last end, nevertheless accompanies the last end, since delight arises

from the attainment of the end.

o

33. Eth., 1. 8 (1099b 2); 9 (1099b 28).
34. Op. cit, X, 4 (1174b 31).
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Nor do more people seck the pleasure that comes from knowledge
than knowledge itself. But more there are who seek sensible delights
than intellectual knowledge and the dclight consequent thereto; be-
cause those things that are outside us arc better known to the majority,
in that human knowledge takes its beginning from sensible objects.

The suggestion put forward by the fifih argument, that the will is a
higher power than the intellect, as being the latter's motive power, is
clearly untrue. Because the intellect moves the will first and per se, for
the will, as such, is moved by its object, which is the apprchended
good; whereas the will moves the intellect accidentally as it were, in
so far, namely, as the act of understanding is itself apprchended as a
good, and on that account is desired by the will, with the result that
the intellect understands actually. Even in this, the intellect precedes
the will, for the will would never desire understanding, did not the
intellect first apprehend its understanding as a good.—And again, the
will moves the intellect to actual operation in the same way as an agent
is said to move; whereas the intellect moves the will in the same way
as the end moves, for the good understood is the end of the will. Now
the agent is moving presupposcs the end, for the agent does not move
except for the sake of the end. It is therefore clear that the intellect i
higher than the will absolutely, while the will is higher than intellcct
accidentally and in a restricted sense,

That Human Happiness Does Not Consist in Carnal Pleasures

From what has been said it is clearly impossible that human happiness
consist in pleasures of the body, the chicf of which are pleasures of
the table and of sex.

It has been shown that according to nature’s order pleasure is for
the sake of operation, and not conversely.* Therefore, if an operation
be not the ultimate end, the consequent pleasure can neither be the
ultimate end, nor accompany the ultimate end. Now it is manifest that
the operations which are followed by the pleasures mentioned above
are not the last end; for they are directed to certain manifest ends:
cating, for instance, to the prescrvation of the body, and carnal inter-
course to the begetting of children. Therefore the aforesaid pleasures
are not the last end, nor do they accompany the last end. Thercfore
happiness does not consist in them.

35. ["Does Happiness Consist of an Act of Will?” Eds.]
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36. Ihid.
37. fbid.
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Again. Acts of virtue arc praiseworthy through being ordered to
happiness.™ If therefore human happiness consisted in the aforesaig
pleasures, an act of virtue would be more praiseworthy in acceding 1,
them than in abstaining from them. But this is clearly untrue, for the
act of temperance is especially praised in abstinence from pleasures;
whence that act takes its name. Thercfore man’s happiness is not in
these pleasures,

Furthermore. The last end of everything is God, as was proved
above.” We must therefore posit as man’s last end that by which
especially man approaches to God. Now man is hindered by the afore-
said pleasures from his chief approach to God, which is effected by
contemplation to which these same pleasures are a very great hindrance,
since more than anything they plunge man into the midst of sensible
things, and consequently withdraw him from intelligible things. There-
fore human happiness is not to be placed in bodily pleasurcs.

Hercby is refuted the error of the Epicureans who ascribed man’s
happiness to pleasures of this kind. In their person Solomon says (Eccles.
v. 17): This therefore hath seemed good to me, that a man should eat and
drink, and enjoy the fruit of his labor . . . and this is his portion; and (Wis.
ii. 9): Let us everymhere leave tokens of joy. for this is our portion, and this
15 our lot.

The error of the Cerinthians is also refuted. For they pretended that,
in the state of final happincss, afier the resurrection Christ will reign for
a thousand years, and men will indulge in the carnal pleasures of the table.
Hence they are called “Chiliastae,™ or believers in the Millennium.

The fables of the Jews and Mohammedans arc also refuted, who
pretend that the reward of the righteous consists in such pleasures.
For happiness is the reward of virtue,

That Happiness Does Not Consist in Honors

From the foregoing it is also clear that neither does man’s highest
good, or happiness, consist in honors.

For man’s ultimate end and happiness is his most perfect operation,
as we have shown above.* But man’s honor does not consist in some-

38. CK. Aristotle, Eth., 1, 12 (1101b 14).

39. [“That All Things Are Directed . . .” Lids.]
4. St. Augustine, De Huaeres., 8 (PL. 42, 27).
41 [*That 1o Know God Is the End” Eds.]
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‘9. g done by him, but in something done to him by another who
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b
43. De Inventione, 11, 55 (p. 150).
44, Cf. St. Augustine, Contra Maximin., 11, 13 (PL 42, 770).
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Again. Those goods are worthy of praise, whereby a man Showg

himself o be ordered to his end. Now he who is directed to his end

has not yet reached his last end. Therefore praise is not bestowe

one who has reached his Jast end; rather does he receive honor, as the

Philosopher says.” Therefore glory cannot be the highest good, since
it consists chiefly in praisc.

Besides. It is better 1o know than to be known, because only the
higher realitics know, whereas the lowest are known. T herefore man’g
highest good cannot be glory, which consists in a man’s being known,

Further. A man doces not seck to be known except in good things:
in evi things he seeks to be hidden. Therefore, to be known is good
and desirable, because of the good things that are known in a man,
Therefore these good things are better still, Consequently glory, which
consists in a man’s being known, is not his highest good.

Morcover. The highest good must needs be perfect, for it satisfies
the appetite. But the knowledge of one’s good name, wherein glory
consists, is imperfect, for it is beset with much uncertainty and error.
Therefore glory of this kind cannot be the supreme good.

Furthermore. Man’s highest good must be supremely stable in hu-
man things, for it is natural 1o desire unfailing endurance in one's
goods. Now glory, which consists in fame, is most unstable, since
nothing is more changeable than human opinion and praise. Theretorc
such glory is not man’s highest good.

h— on

That Man's Happiness Does Not Consist in Wealth

Hence it is evident that neither is wealth man’s highest good. For
wealth is not sought except for the sake of something clse, because of
itself it brings us no good, but only when we use it, whether for the
support of the body or for some similar purpose. Now the highest good
is sought for its own, and not for another’s sake. Therefore wealth is
not man’s highest good. .

Again. Man’s highest good cannol consist in the posscssion or preser-
vation of things whose chicf advantage for man consists in their being
spent. Now the chicef advantage of wealth is in its being spent, for this
1s its use. Therefore the possession of wealth cannot be man 's highest
good.

45. Edh, 1,12 (1101h 24).
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46. Eth., 1, 9 (1099b 24). . o
47. [“That Happiness Does Not Consist in Honors” ff. Eds.]
* 48 [“That Happiness Does Not Consist in Honors” ff. Eds.]
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Morcover. Man’s highest good cannot be a thing that one can uge
both well and ill; for the better things are those that we cannot abusc,
But one can use one’s power both well and ill, for rational powers cqy
be directed to contrary objects.” Therefore human power is not man's
good.
Further. Ifany power be man’s highest good, it must be most perfect,
Now human power is most imperfect, for it is based on human will
and opinion, which arc full of inconstancies. Also, the greater a power
is reputed to be, the greater number of people does it depend on:
which again conduces to it weakness, since what depends on many
is in many ways destructible. Therefore man’s highest good does not
consist in worldly power.
Consequently man’s happiness does not consist in
for all external goods, which are known as
under those we have mentioned, ™

any external good,
ortutlous goods, are contained

That Happiness Does Not Consist in Goods of the Body

Like arguments avail to prove that man’s highest good does not consist
in goods of the body, such as health, beauty and strength. For they
are common to good and evil, they are unstable, and they are not
subject to the will.

Besides. The soul is better than the body, which ncither lives nor
possesses these goods without the soul. Therefore, the soul’s good,
such as understanding and the like, s better than the body’s good.
Therefore the body’s good is not man’s highest good.

Again. These goods are common to man and other animals, whereas
happiness is a good proper to man. Therefore man’s happiness does
not consist in the things mentioned.

Morcover. Many animals surpass man in goods of the body, for
some are fleeter than he, some more sturdy, and so on. Accordingly,
if man’s highest good consisted in these things, man would not excel

all animals; which is clearly untrue. Therefore human happiness docs
not consist in goods of the body.

49. Aristotle, Metaph., 1X, 2 (1046b 25).
50. [*That Happiness Does Not Consist in Honors” ff. Eds.]
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- That Human Happiness Is Not Seated in the Senses

By the same arguments it is evident that :n:r)ﬁ does :E:.M.Emmwﬁ
MW:Q consist in goods of his mo:&m?n nature. For these goods, again,
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51. Cf. Aristotle, £Eth., X, 7 (1177b 9).
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us. Now it is impossible that the moderation of passions or of CXterng)
things be the ultimate end of man’s life, since both passions and externgy)
things can be directed to somcthing less. Therefore jt s not possib|a
that the practice of moral virtue be man's final happiness.

Further. Since man jg man through the possession of reason, hjg
Proper good, which s happiness, must needs be in accordance with
that which ig proper to reason. Now that which reason has in itself jg
fore proper to reason than wha it effects in something else. Secing,
then, that the good of moral virtue is 2 good established by reason in
something other than itself, it cannot be the greatest good of map
which happiness is; rather this good must be a good that is in reason
itself.

Moreover. We have already proved that the last end of al] things is
to become like God 52 Therefore thar in which man chiefly becomes
like God will be his happiness. Now this is notin terms of moral actions,
since such actions cannot be ascribed to God, except metaphorically: for
it is not befitting to God to have passions, or the like, with which moral
virtue is concerned. Therefore man’s ultimate happiness, which is his
last end, docs not consist in moral actions.

Furthermore. Happiness is man’s proper good. Thercfore that good,
which of all goods is most proper to man jn comparison with other
animals, is the onc in which we must seck his ultimate happiness. Now
this is not the practice of moral virtue, for animals share somewhat
either in liberality or in fortitude, whereas no animal has a share in
intellectual activity. Therefore man’s ultimate happiness docs not con-
sist in moral acts.

That Ultimate Happiness Does Not Consist in the At of Prudence

Itis also evident from the foregoing that ncither does man’s happincss
consist in the act of prudence.

For acts of prudence are solely about matters of moral virtue. But
human happiness does not consist in the practice of moral virtue,
Neither therefore doces it consist in the practice of prudence,

Again. Man’s ultimate happiness consists in man’s most excellent

52. [“That Al ‘Things Tend 10 Be Like unto Gog” Eds.)

33. [“That Man’s Ultimate Happiness Does Not Consist in Acts of the Moral
Virtues” Fds.]
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of the intellectual virtues which are coneerned with action, namely, gy
and prudence:—it remains for us to conclude that man's ultimate
happiness consists in the contemplation of truth.

For this operation alone is proper to man, and it is in it that none
of the other animals communicates.

Again. This is not dirccted 1o anything further as to its end, sinee
the contemplation of the truth is sought for its own sake,

Again. By this operation man is united to beings above him, by
becoming like them; because of all human actions this alone is both
in God and in the scparate substances. Also, by this opcration man
comes into contact with those higher beings, through knowing them
in any way whatever,

Besides, man is morc self-sufficing for this operation, seeing that
he stands in little need of the help of external things in order to perform
it.

Further. All other human opcrations seem to be ordered to this as
to their end. For perfect contemplation requires that the body should
be discncumbered, and to this effect are directed all the products of
art that are necessary for life. Morcover, it requires freedom from the
disturbance caused by the passions, which is achieved by mcans of the
moral virtues and of prudence; and freedom from external disturbance,
to which the whole governance of the civil life is directed. So that, if
we consider the matter rightly, we shall see that ali human occupations
appear to serve those who contemplate the truth.

Now, it is not possible that man’s ultimate happiness consist in
contemplation based on the understanding of first principles; for this
is most imperfect, as being most universal, containing potentially the
knowledge of things. Moreover, it is the beginning and not the end of
human inquiry, and comes to us from nature, and not through the
pursuit of the truth. Nor does it consist in contemplation based on the
sciences that have the lowest things for their object, since happiness
must consist in an operation of the intellect in relation to the most
noble intelligible objects. It follows then that man’s ultimate happiness
consists in wisdom, based on the consideration of divine things.

Itis therefore evident also by way of induction that man’s ultimate
happiness consists solely in the contemplation of God, which conclusion
was proved above by arguments.™

58. [“That to Know God Is the End” Eds.]
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Friedrich Nietzsche,
from The Gay Science

riedrich Nietzsche (1844—1900), German philosopher and poet. a\:m.i.b:&w
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elaborate the full implications of atheism, proposing new “post-Christiar
nyths, such as those in the two texts that follow.

{The madman.—Have you not heard of that madman who 5. sa_m::o_A:
in the bright morning hours, ran to the market place, and cric %Mnmw H
mea?. “I seck God! I seek God!"—As many of those sr_w ‘_H :,r
belicve in God were standing around just then, he ?o«,_g.vri :”c_nﬁ_ X
i ¢ his wi a child:
, er. Ias  lost? asked one. Did he lose his way like
laughter. Ilas he got lost? @ . : ”
| .z_ﬂma another. Or is he hiding? Is he afraid of us? Has he gone on a
voyage? emigrated?>—Thus they yelled and _m:m:mn_. i eves
“The madman jumped into their midst and picrced ﬁ.:\me with his ey Q
itheri Y ied; “1 will tell you. We have killed him—you an
“Whither is God?” he cried; “I will tell y : fed pind
i But how did we do this? How cou
1. All of us are his murderers. . v could we
drink up the sca? Who gave us the sponge to wipe away the entire _%:._No:v
What were we doing when we unchained this n.,:,@ from its m:=_._
Whither is it moving now? Whither are we Boﬁ:m >Ema< M.EB .M
i inually? Backward, sideward, forward,
? Are we not plunging continually: r .
suns? Arc v . |
i ‘ ? ve not straying as
i irections? Is there still any up or down? Are ¥
in all directions? Is \ g o
through an infinite nothing? Do we not fecl E.m gﬁm%. of empty wﬁ. «
Has it not become colder? Is not night continually n_cw_“m in 99 us?
i 5 S ing? Do we hear nothing
in the morning?
Do we not need to light lanterns e hear norhing
i avediggers who are burying God:
as yet of the noise of the gravec ar g G Jo we
m_:M: nothing as yet of the divine decomposition? Doa.m, _”o__ .ﬁ_..noB
pose. God is dead. God remains dead. And we have W__“Mx :HM_r i
. selves, the murderers of all murderers?
“How shall we comfort oursclves, N murderers?
; holiest : ightiest of all that the world has yet owned h:
What was holiest and mighties at th ! ovmed e
bled to death under our knives: who will wipe this blood oft us? What

Nietzsche, The Gay Science, trans. Walter Kaufman, Penguin, New York, 1974.
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