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gods. There are indeed, as those concerned with the mysterics say
many who carry the thyrsus but the Bacchants are few.? These E:m.,.
are, in my opinion, no other than those who have practised philosophy
in the right way. I have in my life left nothing undonc in order to be
counted among these as far as possible, as | have been eager to be in
every way. Whether my eagerness was right and we accomplished
anything we shall, I think, know for certain in a short time, god i:,::m
on arriving yonder. ,
This is my defence, Simmias and Cebes, that I am likely to be right
to mnmé you and my masters here without resentment or complaint
sw__cs.zm that there, as here, I shall find good matters and good Eo:n_w,
If my defence is more convincing to you than to the Athenian jury mh
will be well. :

Aristotle,
“Happiness Makes a Life Choiceworthy,”
from the Nicomachean Ethics i 1,2, and 7

" Aristotle (384-322 B.C.) was a more empirically minded philosopher than
his teacher Plato. He has been regarded as the “greatest mind” of antiquity
and, until the scientific revolution, the greatest intellectual authority in philoso-
~ phy and the sciences= He contributed especially to physics, metaphysics, logic,
and biology.

Every craft and every investigation, and likewise every action and deci-
sion, seems to aim at some good; hence the good has been well de-
scribed as that at which everything aims.

However, there is an apparent difference among the ends aimed at.
. For the end is sometimes an activity, sometimes a product beyond the
activity; and where there is an end beyond the action, the product is
by nature better than the activity.
= Since there are many actions, crafts and sciences, the ends turn out
~  to be many as well; for health is the end of medicine, a boat of
boatbuilding, victory of generalship, and wealth of houschold man-
agement.

But whenever any of thesc sciences are subordinate to some one
capacity—as e.g. bridlemaking and every other science producing
equipment for horses are subordinate to horscmanship, while this and
every action in warfare are in turn subordinate to generalship, and in
the same way other sciences are subordinate to further ones—in each
of these the end of the ruling science is more choiceworthy than all
the ends subordinate to it, since it is the end for which thosc ends are
also pursucd. And here it does not matter whether the ends of the
actions are the activities themselves, or some product beyond them,
as in the sciences we have mentioned.

2. That is, the true worshippers of Dionysus, as opposed to those who only

carry the external symbols of his worship. Artistotle, from Nicomachean Ethics, transl. by Terence lrwin, Hackett Publish

ing Company, Inc., copyright © 1985 by Terence Irwin.
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Suppose, then, that (@) there is some end of the things we pursue

in our actions which we wish for because of itself, and because of

which we wish for the other things; and (b) we do not choose everything
because of something else, since (c) if we do, it will g0 on without
limit, making desire cempty and futile; then clearly (d) this end will be
the good, i.c. the best good.

Then surely knowledge of thig good is also of great importance for
the conduct of our lives, and if, like archers, we have a target to aim
at, we are more likely (o hit the right mark. If so, we should try to
grasp, in outline at any rate, what the good is, and which science or
capacity is concerned with it

It seems to concern the most controlling scicnce, the one that, more
than any other, is the ruling science. And political science apparently
has this character.

(1) For it is the one that prescribes which of the sciences ought to
be studied in cities, and which ones cach class in the city should learn,
and how far,

(2) Again, we see that even the most honoured capacities, ¢.g. general-
ship, household management and rhetoric, are subordinate to it.

(3) Further, it uses the other sciences concerned with action, and
morcover legislates what must be done and what avoided.

Hence its end will include the ends of the other sciences, and so
will be the human good.

[This is properly called political science;] for though admittedly the
good is the same for a city as for an individual, sill the good of the
city is apparently a greater and more complete good to acquire and
preserve. For while it is satisfactory to acquire and preserve the good
even for an individual, it is finer and more divine to acquire and

preserve it for a people and for cities, And so, since our investigation

aims at these [goods, for an individual and for q city], it is a sort of
political science.

But let us return once again to the good we are looking for, and
consider just what it could be, since it is apparently one thing in one
action or craft, and another thing in another; for it is onc thing in
medicine, another in generalship, and so on for the rest,

What, then, is the good in cach of these cases? Surely it is that for
the sake of which the other things are done; and in medicine this is
health, in genceralship victory, in :c:mcc::%:m a house, in another
Casc something else, but in every action and decision it is the end,
since it is for the sake of the end that everyone docs the other things.
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+ And so, if there is some end of everything 5.”: is pursued m:.mn:c_“H
this will be the good pursued in action; .,:.:_ if .Eﬁo are more ends
,Hmwd one, these will be the goods pursued in un:.o:. . Jusion s
‘Our argument has progressed, then, to the same .n,ozn. usi 8§ ~
¢fore, that the highest end is the good]; but we must try to clarify
.E_M,_”“_hmﬂﬂm_uﬁcz% there are many ends, we n:oo“wn. mo_wo of ‘nﬂm:r
g. wealth, flutes and, in general, instruments, because o m_o_:”: _:m
Ise; hence it is clear that not all ends are mc.EEo?.. w..:ﬁ“:.o wﬁ. m_mwn
apparently something noE_u_nmo. mc:n.m., if only one mm. _m n,c::u_ﬁc.
this will be what we arc looking for; and if morc than one are complete,
the most complete of these will be ér.ﬁ we are looking m:.. |

An end pursued in itself, we say, is more noEw_n..:w H_:,: w_: n:ﬁ
pursucd because of something else; and an end that is =e<:. r_:.:..n“
worthy because of something clse is more nozﬁ_mﬁ .Em: n._z_v n“ ﬂ: .:.r
oromoméozrw both in themselves and because of &_m m:a_ an .,.E_.w.
~an end that is always [choiceworthy, and u_%w_ choiceworthy in itself,
, never because of something clse, is unconditionally noﬁn_ﬁ.m: .

Now happiness more than anything clse scems ::‘oo:a_:o,:.u w .2,5_“,
plete, since we always [choose it, and also] choose it because of itself,

ever because of something else. . -
:rmm_éaoo_.” pleasure, understanding and every virtue we ccm.nm“:;
choosc because of themselves, since we would choose each of MrB
" even if it had no further result, but we also choose 9@5.*_0.” e
* sake of happiness, supposing that through S.Q: we m,w.m: be *M“vmwo

Happiness, by contrast, :m one ever chooses for their sake, or
sak hing else at all.

- vt%rm_)mmhwﬁm nomsn_:wmo: {that happiness is complete] also mEumEm,_Mo
follow from self-sufficiency, since the complete good scems to be self-
V:HMNM_UM?H we count as self-sufficient is not what m:mmoo,m,*o_. a m_o_:wa\
person by himself, living an isolated lifc, ._u.:ﬁ what mi.“g_nnw al ww :Ma
parents, children, wife and in general .?._. ?_o:n.mm and fe o,smn_ _hﬂ
since a human being is a naturally political [animal]. Here, ﬁénanﬁm
we must impose some limit; for if we n.“.ﬁo:a_ :d.n. moo.n_ Hw. cmz_u_: w
parents and children’s children and to ?.n:ﬁ_w of :._nm:._w. we shall go
on without limit; but we must examine H_:m:m:.o%ﬁ :BP: b sl i
, Anyhow, we regard something as mo_m.z:?.n_o:" when a . ia.. B
1 makes a life choiceworthy and lacking nothing; and that is what v
g i iness does. .
: E_Mwowwwmmﬂé think happiness is most choiceworthy of all goods,
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m_zoc It 1s not counted as one good among many. If it were counted
as onc among many, then, clearly, we think that the addition of the
smallest of goods would make it more choiceworthy; for [the small M
good] that is added becomes an extra quantity of mom.% [so n_.mmm.: ;.
good larger than the original good), and the larger of —,éo oc%m.m
m_éu«m more choiceworthy. [But we do not think any addition nm: m; _,._mw
_Enc_:nmm more choiceworthy; hence it is most o_womnnéoqndw.._ e
ﬂm.ﬁt_:nm.m, then, is apparently something complete N:.a self-
sufficient, since it is the end of the things pursued in action
But Emm:iucq the remark that the best good is happiness .mm appar-
ently something (generally] agreed, and what we miss is a n_Eu
statement of what the best good is. Coo T
Well, vﬁrmnm we shall find the best good if we first find the function
of a human being. For just as the good, i.e. [doing| well, for a flautist
a mn:.::ob and every craftsman, and, in general, for swriﬁ,é_‘.r s
M“:nccs and [characteristic) action, seems to Qammza on its m::omww:m
Y o M ’
mo._w: M»M”Momﬂ”_ﬂa._m to be true for a human being, if a human being has
1 _5:. do the carpenter and the leatherworker have their functi
Eﬁ actions, while a human being has none, and is by nature _.ﬁ_:.m
s,_EwE any function? Or, just as eye, hand, foot and. in general Gm o
[bodily] part apparently has its functions, may we _Pnimmc ..zomc it
a human being some function besides all of theirs? et
What, then, could this be? For living is apparently shared with lants
but what we are looking for is the special function of a human ﬂmm: .
_E:om we should set aside the life of nutrition and growth. The _.W
next inorder is some sort of life of sense-perception; but m_:m t s
mnvu.wn.w% shared, with horse, ox and every animal .\;n _.nS&o_m:M
o . . . . . N :
mﬂ mﬂﬂ: h m._ﬂwmmwﬂ%ﬂ.‘ 1s some sort of life of action of the [part of the soul]
Now ::m._vm: has two parts, which have reason in different ways|
one as cc&._nm E.o reason [in the other part], the other as itself rm‘m:m,.
Mahw_o“ m:m. thinking. ;\m intend gmr.._ Moreover, life is also spoken
In two ways [as capacity and as activity], and we must take [a human
being’s special function to be] life as activity, since this se be
called life to a fuller extent, . " seems 1o be
(a) We have found, then, that the human function is the soul’s activit
that expresses reason [as itself having reason] or requires reason _..M
ovnv\:..m ?..amo:,_. (b) Now the function of F, c.g. of a harpist, is a..
same in kind, so we say, as the function of an excellent F, .a.m M“M
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excellent harpist. (¢) The same is true unconditionally in every case,
when we add to the function the superior achicvement that expresses
the virtue; for a harpist’s function, ¢.g. is to play the harp, and a good
harpist’s is to do it well. (d) Now we take the human function to be a
certain kind of life, and take this life to be the soul’s activity and actions
that cxpress reason. {(e) [Hence by (¢) and (d)] the excellent man’s
function is to do this finely and well. (f) Each function is completed
well when its completion cxpresses the proper virtue. (g) Therefore
|by (d), (¢) and (f)] the human good turns out to be the soul’s activity
that expresses virtuc.

And if there are morc virtues than one, the good will express the
best and most complete virtue. Moreover, it will be in a complete life.
For one swallow does not make a spring, nor does one day; nor,
similarly, does onc day or a short time make us blessed and happy.

This, then, is a sketch of the good; for, presumably, the outline must
come first, to be filled in later. If the sketch is good, then anyone, it
seems, can advance and articulate it, and in such cases time is a good
discoverer or [at least] a good co-worker. That is also how the crafts
have improved, since anyone can add what is lacking [in the outline].

However, we must also remember our previous remarks, so that we
do not look for the same degree of cxactness in all areas, but the degree
that fits the subject-matter in each area and is proper to the investigation.
For the carpenter’s and the geometer’s inquiries about the right angle
arc different also; the carpenter’s is confined to the right angle’s use-
fulness for his work, whereas the gcometer’s concerns what, or what sort

of thing, the right angle is, since he studices the truth, We must do the
same, then, in other areas too, [sceking the proper degree of exactness|,
so that digressions do not overwhelm our main task.

Nor should we make the same demand for an explanation in all cases.
Rather, in some cascs it is enough to prove that something is true without
explaining why it is true. This is so, e.g. with origins, where the fact that
something is true is the first principle, i.e. the origin.

Some origins are studied by means of induction, some by means of
perception, some by means of some sort of habituation, and others by
other means. In each case we should try to find them out by means suited
to their nature, and work hard to define them well. For they have a great
influence on what follows; for the origin scems to be more than half the
whole, and makes evident the answer to many of our questions.




